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ARE LAW AND GRACE
MUTUALLY EXCLUSIVE?
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INTRODUCTION1

The title of this chapter might be confusing to some. However, it
might stir a certain degree of sorrow and/or frustration for others. This
study deals with a problem that has plagued the Lord’s church for three
quarters of a century. The controversy centers upon a perceived
dichotomy between the Bible doctrines of grace and law.

As it relates to our study, some contend that since we are saved by
grace (Eph. 2:8), then any aspect of law cannot be a part of our
salvation. In other words, it is one to the exclusion of the other; it is
either/or. We are told if law plays any part in our salvation, there can
be no grace at all. Conversely, if our salvation is by grace, there can be
no law. They are, we are told, mutually exclusive.

Many harmful conclusions are drawn from this presumption. The
most disastrous ratiocination being we are under no law at all. If that
is true, then Truth is subjective and every man is free to do that which
is right in his own eyes (Jgs. 17:6). If there is no absolute Truth, there
can be no absolute error. If there is no absolute error, then we have
nothing less than universalism.

THE BEGINNING OF THIS DOCTRINE
The beginning of this false doctrine among churches of Christ can

be traced primarily to the efforts of K.C. Moser. Allen wrote:
As the year passed the insistent call to focus on Christ rather
than a “plan” gradually found a more receptive audience. As
Moser, G.C. Brewer, and few others pressed the matter, a
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growing number of church members began rethinking the
traditional formulation of the gospel. The efforts of Moser,
Brewer, and these others stand directly behind some of the
theological shifts occurring among contemporary Churches of
Christ.2

Moser began early in his writing career attacking that which he
perceived as legalistic preaching relative to grace and the plan of
salvation. In the 1930s, he introduced the “Man or the Plan” concept.
His contended we (churches of Christ) placed too much emphasis on
the plan (i.e., the plan of salvation) and not enough on the man (Jesus
Christ). According to Moser, true Gospel preaching “had been eclipsed
by what he termed the ‘plan theory.’ In this approach Christ’s death
became simply a somewhat arbitrary means to an end—the end being
the giving of a divine plan of salvation.”3

Allen continues his explanation of Moser’s view by saying:
Preaching thus focused on the “plan”—on what people must
do—not on Christ and his role as sin-bearer. The “plan,” in fact,
was not intimately connected to Christ’s death at all—rather, by
his death Christ simply gained the authority to institute the plan.
In the preaching of this plan, Moser observed, the cross usually
“receives little of no emphasis” for it was simply one step in the
giving of the “plan.”4

It is interesting to notice how easily people can be caught up in one
aspect of the totality of a given thing. When this happens, the results
often become the guidon under which everyone must march, or they are
not marching at all. When one looks at the cross we see the greatest
love story ever told. John the immerser said it so well when, seeing
Jesus coming to him, said: “Behold the Lamb of God, which taketh
away the sin of the world” (Jn. 1:29).

Prior to that time, man had always provided his own sacrifice to
receive God’s blessing. Now, we see something totally new and
different, the lamb which God Himself provided through the miracu-
lous conception and the virgin birth of Jesus Christ, the sin-sacrifice for
all the sins man had ever committed or would commit in the then
future. God in the flesh to die for my sins, provided by Jehovah
Himself—the Lamb of God. How could one overlook the cross? How
could one emphasize one aspect of the grand and glorious scheme of
redemption and neglect others? I for one do not believe it.
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Let us suppose there is a man you trusted implicitly. This man
informs you that he had just placed one million dollars in a combina-
tion safe. He then hands you a piece of paper with numbers written on
it, affirming these numbers are the combination to the safe. Which of
the numbers would you be willing to emphasize above the others?
Would you listen to a person who told you it really made no difference
in which order you dialed the numbers? Is it not the case that all of the
numbers are crucial? Each is on equal plane with the others.

So it is with God’s scheme of redemption. Every aspect of it is
crucial. One dare not neglect one and elevate another. This is unaccept-
able in God’s sight.

In 1920, Moser began writing on this subject, with most of his
articles appearing in the Firm Foundation. In 1932, the material in
these articles was incorporated into Moser’s first book, The Way of
Salvation, published by the Gospel Advocate.

Criticism and opposition arose from some of the staff writers for
the Gospel Advocate, such as F.B. Srygley, C.R. Nichol, R.L. White-
side, and H. Leo Boles. In response to Moser’s book, Whiteside wrote
several articles which appeared in the Gospel Advocate. These articles
later became the basis for Whiteside’s New Commentary of Paul’s
Letter to the Saints at Rome, which in my judgment is one of the best
commentaries ever written on the book of Romans.

Many considered Moser’s view of grace nothing more than Baptist
doctrine. He was considered by some as a traitor to the cause of Christ.
The comments of Foy E. Wallace, Jr. are worthy of consideration. He
wrote:

At the same time the author of the book was a department writer
on the Gospel Advocate staff of which I was editor-in-chief. His
efforts to inject his peculiar ideas on “repentance before faith”
and the “conditions” of salvation were so contrary to the gospel
that it met the opposition of the staff with objections from names
known to be the strongest men among us—H. Leo Boles, F.B.
Srygley, R.L. Whiteside. C.R. Nichol and others of like stature.
He was dropped from the staff. Later, G.H.P. Showalter, editor
of the Firm Foundation and R.L. Whiteside, exposed his “saved
by the man, not by the plan” and “salvation by faith” hobby as
being contrary to the gospel plan of salvation, and as being no
more nor less than denominational doctrine. In fact, Ben M.
Bogard, the reputed Baptist debater, declared his acceptance of
the Moser book with endorsement in his Baptist paper, and
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paraded it in debate against our own debaters who were com-
pelled to publicly repudiate it.5

One would certainly think Bogard could recognize Baptist doctrine
when he heard it. Undoubtedly, he recognized Moser’s writings to be
more in agreement with Baptist doctrine than with the doctrine of
Christ.

MOSER’S TEACHING ON LAW AND GRACE
In order that there be no misunderstanding of the fact, Moser

clearly taught that grace and law are mutually exclusive. He wrote:
The principle involved by the expression, “the truth of the
gospel” relates directly to the consideration of things agreeable
and things disagreeable. The attempt to mix law and grace is an
effort to join things incompatible. Law and grace cannot “walk
together” because they are not “agreed.” To mix them would be
to render EACH void. Under the law rewards are bestowed upon
the principle of DEBT, while under grace the reward is given
upon the principle of UNMERITED FAVOR. Now a reward
cannot be both MERITED and UNMERITED. It has to be one
or the other. There is no word to express the result of a mixture
of debt and favor. In the first place, such an idea is repulsive to
good sense. A statement is true or untrue. It cannot be both true
and untrue. If an untruth contains an element of truth, it is still an
untruth. For what is only PARTLY TRUE is untrue. Just so
salvation must be wholly by law or wholly by grace. To say that
it is by both law and grace does not make sense. For salvation
cannot be both MERITED and UNMERITED. Law and grace
are, therefore, mutually exclusive (emphasis added).6

Clearly, Moser saw only an either/or concept as it relates to grace and
law. There was no utilizing both of them in man’s salvation. It is
evident that he failed to see that God could, and did, bring the two
together in perfect symmetry.

The consequences of his doctrine suggest some fascinating
consequences which those advocating it are not willing to accept. To
the Roman Christians, Paul wrote: “There is therefore now no condem-
nation to them which are in Christ Jesus, who walk not after the flesh,
but after the Spirit. For the law of the Spirit of life in Christ Jesus hath
made me free from the law of sin and death” (Rom. 8:1-2). What is the
“the law of the Spirit of life in Christ Jesus” in that passage? According
to this theory, it cannot be the Gospel of Christ since Paul identified it
as “the law.” We are told that grace and law mutually exclude each
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other, and since the Gospel is grace, it cannot be that which frees us
from “the law of sin and death.” So, we must ask the “grace only”
theorists: “What is “the law of the Spirit of life in Christ Jesus” which
frees us from ‘the law of sin and death’?” By their own fanciful
reasoning they cannot respond, “The Gospel of Christ,” because their
false doctrine has already excluded it!

Moreover, according to this theory, whatever it is that frees us from
“the law of sin and death,” it is not a part of God’s grace because Paul
used the term “law” to name it. Therefore, if this doctrine be accurate,
we must conclude that “the law of the Spirit of life in Christ Jesus” is
not a part of God’s grace, even though it frees us from “the law of sin
and death!”

GRACE DEFINED
In the English language, the word “grace” has several nuances.

However, as it pertains to this study, we define it as, “that kindness by
which God bestows favors even upon the ill-deserving, and grants to
sinners the pardon of their offenses, and bids them accept of eternal
salvation through Christ.”7 Girdlestone adds some valuable thoughts:

Grace is the free bestowal of kindness on one who has neither
claim upon our bounty, nor adequate compensation to make for
it ... An act done with any expectation of a return from the object
on which it is wrought, or one which is meted out as a matter of
justice, recompense, or reward, is not an act of grace.8

The concept of “kindness on one who has neither claim upon our
bounty, nor adequate compensation to make for it” deals specifically
with the basic argumentation of the doctrine here under consideration.
It forever quells the foolish words flowing from those who argue that
grace and law are mutually exclusive. Grace always has in view the
bestowal of something given as a gift for which the recipient could
never compensate the giver. This is the grace of God as it relates to
salvation.

Salvation implies the forgiveness of sins. This takes place in the
mind of God. We could never compensate Him for it, and we certainly
have no claim upon it. Thus, we see “unmerited favor” in the salvation
which is in Christ Jesus. It is bestowed upon those who do not deserve
it and cannot in any sense of the word begin to reimburse or repay this
free gift. Furthermore, any condition God places upon the reception of
this free gift, by any law He sets into motion, does not cancel the fact
that it is by grace.
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Thus, in speaking of God’s grace, we always realize that in His
offer of the remission of sins through Jesus Christ, His mercy, kindness,
and compassion are never far away. Grace, as it pertains to salvation,
simply refers to that unearned, undeserved, unmerited kindness God
has shown, and continues to show, towards the undeserving. Grace is
not a better felt than told something-or-other that falls upon a man like
the spring showers. It is not something that happens to you. Grace
refers to God’s kindly disposition toward fallen man which manifests
itself in His offer of salvation.

Salvation is by grace, but not by grace alone. The fact that God
offers salvation (and all that pertains to it) to man boldly speaks of His
grace. But this grace is not forced on us. We must appropriate it.

THE MANIFESTATION OF GOD’S GRACE NOT NEW
Some people think God’s grace was never manifested to man until

the coming of Christ. John wrote: “For the law was given by Moses,
but grace and truth came by Jesus Christ“ (Jn. 1:17). Based upon this,
some hold that all there was in the Old Testament system was law and
all there is of the New Testament order is grace. Guy N. Woods
insightfully comments:

Law is “a rule of action,” and grace is unmerited favor. It
involves grievous error to assume, as many today do, that all
there was of the Old Testament order was law, and all there is of
the New Testament system is grace. Paul’s purpose was to show
the origin of law and of grace, and not to limit their operations.
It was the unmerited favor of God which allowed sinful man to
approach him through Jewish modes of worship and it is by
means of “the law of the Spirit of life in Christ Jesus” that we are
made free from the law of sin and death in this, the Christian
age. (Rom. 8:2.) The commandments of the Lord are the rule of
action by which we are answerable to God today and in keeping
them we neither earn nor merit salvation but evidence our faith
in, and our dependence on, him who saves. To say that if we
must comply with the commandments in order to be saved is
legalism is both false and foolish; to urge that justification is
received in the act of believing and not on condition of keeping
the commandments is contradictory since the act of believing is
as much a human act as is either repentance, confession, or
baptism. To those who asked, “What must we do, that we may
work the works of God?” Jesus answered, “This is the work of
God. that ye believe on him whom he hath sent.” (John 6: 29.)
Any view of either grace or faith which minimizes the obligation
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of the sinner to obey the commandments is a perversion of
biblical teaching and pernicious in its tendencies. Peter’s words
to this point are clear and unequivocal: “Of a truth I perceive that
God is no respecter of persons: but in every nation he that
feareth him, and worketh righteousness, is acceptable to him.”
(Acts 10: 34. 35.) To work righteousness is to keep the com-
mandments. (Psalm 119:172.).9

Also, if John 1:17 teaches that all the Old Testament was law and
all the New Testament is grace, that is, no grace under the old system
and all grace under the new, then it also teaches there was no truth
under the old system. We agree with John: “[G]race and truth came by
Jesus Christ” (Jn. 1:17). We disagree with the liberal philosophy that
God’s grace was never manifested to mankind until Christ came. In
fact, we go one step further and affirm that God has always manifested
His grace to man. Certainly not to the extent and force He has through
Christ, but He has always evidenced His grace in his dealings with
man.

Bloody sacrifices were a part of the Patriarchal and Mosaic
systems. If these sacrifices resulted in God bestowing one spiritual
blessing upon the person involved, the blessing received was a result
of: 1) The worthiness of the person offering the sacrifice, or 2) The
worthiness of the animal offered, or, 3) Through God’s grace. There are
no other possibilities! Any blessing bestowed was either due to the fact
God bestowed it as a result of that which was earned or by His grace.
We ask the denominationalists among us: “Which was it—by grace or
by merit?”

Relative to the bloody animal sacrifices under the law, God said:
“I have given it to you upon the altar to make an atonement for your
souls: for it is the blood that maketh an atonement for the soul” (Lev.
17:11). Was there anything in the animal’s blood which earned or
deserved the atonement here mentioned? Was there anything in the
person who brought the animal which warranted this atonement? The
answer to both questions is a resounding “No!” Therefore, the
atonement, the blessing received can only be accounted for by the grace
of God.

It is clearly seen that God’s grace has always been a part of His
dealings with man. Any spiritual blessing ever received by any person
is either: 1) Earned (merited), or 2) By God’s grace. There is no third
choice. Since we know that man can do nothing which merits the
bestowal of any spiritual blessing, it is therefore by grace.
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GOD’S GRACE IS
EITHER UNIVERSAL OR CONDITIONAL

Furthermore, it is crucial to realize that God’s grace is either
universal or conditional—there is no third choice. If God’s grace is
bestowed on every person regardless of their attitude toward Him and
His Word, grace is unconditional. This means Universal Salvation. Will
all be saved, even those who have lived in open rebellion to His Word?
Universalism demands that such is the case. On the other hand, if one
affirms that not all people will be saved, he is admitting that God’s
grace is conditional. Indeed, if there is one factor, one condition,
separating those who receive the benefits of His grace from those who
do not, then God’s grace is conditional.

Grace, as it pertains to the free offer of salvation, is extended to all.
Paul wrote: “For the grace of God that bringeth salvation hath appeared
to all men” (Tit. 2:11). However, every man will not be saved. Jesus
said: “Enter ye in at the strait gate: for wide is the gate, and broad is the
way, that leadeth to destruction, and many there be which go in thereat:
Because strait is the gate, and narrow is the way, which leadeth unto
life, and few there be that find it” (Mt. 7:13-14). The reason some will
go unsaved is because they choose not to enter in by the “strait gate”
and the “narrow way.” Some will not avail themselves of this offer.
This brings us to the next point we must emphasize.

GOD’S GRACE IS APPROPRIATED THROUGH LAW
Every person saved by God’s grace (and not a single person will

ever be saved by any other way) will be saved because he has appropri-
ated God’s grace. By grace God offers salvation to every man.
However, man must accept this offer by choosing to comply with any
conditions God has placed on its reception. God will not force His
grace upon any person. A person must choose to accept the gracious
offer of salvation through Jesus Christ. One must appropriate (take
possession of; to lay claim to) the free gift.

This now brings us to the appointed subject of this study. We not
only deny that grace and law are mutually exclusive, we affirm that
God’s grace is appropriated through law—and, that law is the Gospel
of Christ.

Thayer defines the word “law” as, “a law or rule producing a state
approved of God, i.e., by the observance of which we are approved of



210 Are Law and Grace Mutually Exclusive?

God.”10 The alternative to law is chaos, disorder, and anarchy. The
Gospel is not a law which earns salvation; it does not obligate God to
save us. It is that by which we appropriate God’s gracious offer of
eternal salvation. The Gospel is law in the sense that it is that body of
doctrine given by God to govern man, revealing how we can appropri-
ate His gracious offer of salvation. The Gospel is law in the sense it
was given by the Sovereign Ruler of the universe, Jehovah God. We
must understand, the Gospel is LAW!

In his letter to the Roman Christians, Paul wrote: “Where is
boasting then? It is excluded. By what law? of works? Nay: but by the
law of faith” (Rom. 3:27, emphasis added). Both law and faith are in
the case of possession (genitive case). Thus, Paul affirms boasting is
excluded by faith’s law. It is easy to understand why liberalism does
not like Romans 3:27. Nonetheless, it was written by an inspired
apostle and should not be neglected.

Paul told the Corinthians:
And unto the Jews I became as a Jew, that I might gain the Jews;
to them that are under the law, as under the law, that I might gain
them that are under the law; To them that are without law, as
without law, (being not without law to God, but under the law to
Christ,) that I might gain them that are without law (1 Cor. 9:20-
21).

Paul affirms he was under the law to Christ. This is the same writer
who wrote: “For by grace are ye saved through faith; and that not of
yourselves: it is the gift of God” (Eph. 2:8). Did this apostle entertain
the thought that law and grace were mutually exclusive?

James wrote: “But whoso looketh into the perfect law of liberty,
and continueth therein, he being not a forgetful hearer, but a doer of the
work, this man shall be blessed in his deed” (Jas. 1:25). Is it true a man
shall be blessed if he looks into the perfect law of liberty and continues
in it? This is the same writer who wrote: “Wherefore he saith, God
resisteth the proud, but giveth grace unto the humble” (Jas. 4:6). Would
it be proper to say James thought law and grace were mutually
exclusive?

The same writer instructed his readers: “So speak ye, and so do, as
they that shall be judged by the law of liberty” (Jas. 2:12). If we are
going to be judged by the “law of liberty,” does this mean that we will
be judged and God’s grace will not be present?
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In the Roman epistle, Paul wrote: “For the law of the Spirit of life
in Christ Jesus hath made me free from the law of sin and death” (Rom.
8:2). Since he affirmed the concept of “law,” are we to conclude that
grace has nothing at all to do with this freedom from the law of sin and
death?

He told the Galatian Christians: “Bear ye one another's burdens,
and so fulfil the law of Christ” (Gal. 6:2). Bear in mind that this same
apostle wrote: “For by grace are ye saved through faith” (Eph. 2:8). Did
Paul view grace and law as being mutually exclusive?

It is clear, God’s grace is conditional. God Himself has established
certain conditions by which one can appropriate His free offer of grace
in receiving the remission of sins.

MEETING GOD’S CONDITIONS
DOES NOT NULLIFY GRACE

The benefits of God’s grace are conditional. These conditions are
given by God Himself. When man complies with these God-given
stipulations, this does not in any sense of the word nullify the principle
of grace. Here is the source of much controversy in the religious world.
Since some hold that grace and law cannot be a part of the same plan,
it cannot be the case that man appropriates (accepts) God’s gracious
offer of salvation by complying with those conditions God placed upon
its reception. Sadly, far too many of our brethren are in total agreement
with the denominational world.

Man is separated from God by sin (Isa. 59:1-2). He can do nothing
which would place God in his debt whereby Jehovah would be
obligated to save him. Man has nothing to offer. David sang: “The
earth is the Lord’s, and the fulness thereof; the world, and they that
dwell therein” (Ps. 24:1). What does man possess that God needs? How
or what can we offer which would place Jehovah into our debt?
Absolutely nothing!

Animal blood on Jewish altars (Lev. 1:4; 17:11), based solely on
its own worthiness, could never atone for man’s sin. But these bloody
sacrifices did atone for sins. How? Because of God’s grace. God
Himself provided the way wherein man could be reconciled to Him.
This is grace!

Moreover, it is “unmerited favor” (grace) even though Jehovah
placed certain conditions upon its reception. We remind the reader of
Girdlestone’s definition of grace, “Grace is the free bestowal of
kindness on one who has neither claim upon our bounty, nor adequate
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compensation to make for it.”11 If we do not deserve it and cannot make
adequate compensation for that which is bestowed, we have grace. Man
could not, of his own design and effort, fashion a way he could obligate
God to forgive him. He can never merit God’s forgiveness. Neither is
there anything man can do, say, or give to God which would compen-
sate for this free gift.

Peter affirmed that God is “not willing that any should perish”
(2 Pet. 3:9). Salvation is offered to man and is free if he will accept it
on God’s terms. No person will be saved unwillingly or unwittingly.
God appeals to man’s intellect and emotions through the Gospel. Deity
has revealed that we are separated from God by sin, and through God’s
grace the forgiveness of sins is possible. In perfect accord with the
nature of man, God never overrules the free moral agency of man.
Based upon his own free will and volition, the fallen creature either
accepts or rejects this free offer.

How does man accept this free offer? By complying with the
conditions God has established! The offer of salvation refers to His
grace and mercy; the appropriation of this gracious offer is dependant
upon man accepting this offer by complying with those conditions God
has placed upon it.

MEETING GOD’S CONDITIONS
DOES NOT CONSTITUTE WORKS

When confronted with the foregoing thoughts, some would contend
if we have to meet the conditions God placed upon appropriating His
grace, this constitutes justification by works. This is an unfounded
argument proposed by those determined to hold to their “grace only”
theory, regardless of what the Bible says.

Moser wrote:
But not only are law and grace incompatible, their respective
ACCOMPANIMENTS are likewise incompatible. That is, the
METHOD of attaining blessings under one is opposed to the
method of attaining blessings under the other. But what are the
accompaniments of law and grace?
Law gives what is DESERVED. Hence the principle of attaining
a reward under law is works. No other principle can possibly
attain it. If one waits to receive the reward upon the principle of
favor or grace, he will never receive it. For law bestows nothing
on the principle of favor. The accompaniment of law, therefore,
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is works. Hence we always read of the “works of the law” (Gal.
3:2).
Grace means UNMERITED favor. What grace bestows,
therefore, must be received as a gift. But how does one possess
a gift? Simply by RECEIVING it, by ACCEPTING it. What one
WORKS for or PAYS for is not a GIFT, but a DEBT. A gift paid
for is no longer a gift. Pay renders a gift VOID. An offer to pay
for a gift OFFENDS the giver. For the offer to pay would
FRUSTRATE the benevolent purpose of the giver. A more
INAPPROPRIATE response to a gift than an offer to pay for it
is impossible. Hence we always read “by grace through faith.”
Faith, as a principle, is the only proper response to grace. The
very nature of faith is TO RECEIVE. It is the natural opposite of
the principle of works. What, therefore, is offered by GRACE
must be accepted by FAITH. The following passages verify the
above conclusions. “Now to him that worketh, the reward is
NOT RECKONED AS OF GRACE, but as of DEBT” (Rom.
4:4). “For this cause it is of FAITH, that it may be ACCORD-
ING to grace, it is NO MORE OF MORE GRACE” [sic] (Rom.
11:6). “By GRACE have ye been saved through FAITH ... it is
the GIFT of God, NOT OF WORKS” (Eph. 2:8, 9).
The WORKER does not receive his reward by GRACE because
it is UTTERLY IMPOSSIBLE to do so. What is not of FAITH
cannot be by GRACE, and what is of GRACE, must be by
FAITH.12

Based on these words, it seems Moser viewed meeting any
condition God placed on appropriating His grace as nothing more than
works. But then just a few paragraphs further on he states that faith and
baptism are both conditions of salvation, clearly affirming that
salvation is conditional. Consider his thoughts:

TWO ERRORS NOTICED
Two errors have been made by some teachers who stress the
doctrine of salvation by grace. I refer to those who teach that
since salvation is by grace it is UNCONDITIONAL. That not
even faith is a condition of salvation. Others contend that
salvation “by grace through faith” excludes baptism as a
condition of salvation. Let us notice these positions in the order
named. To make salvation UNCONDITIONAL because it is by
grace is as unreasonable as to condition it upon works. For a gift
must be ACCEPTED as certainly as it must NOT BE PAID
FOR. Something FORCED upon one is not a gift, but an
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IMPOSITION. But if salvation is unconditional it is something
forced. Man’s willingness to receive salvation is implied as
necessity on most every page of the New Testament. Jesus said,
“Ye will not come to me that ye might have life.” The gospel
invitation is to “Whosoever will” come. Passages too numerous
to mention make salvation conditional. Even John 3:16 and Eph.
2:8 make salvation conditional on faith. And these scriptures are
full of GRACE.13

In my judgment, it is at this point that Moser’s words are at best
confusing if not contradictory. In the quote from pages 22-23, he wrote:
“Grace means UNMERITED favor. What grace bestows, therefore,
must be received as a gift. But how does one possess a gift? Simply by
RECEIVING it, by ACCEPTING it. What one WORKS for or PAYS
for is not a GIFT, but a DEBT.” We agree with those words. I have
been preaching this for almost forty years.

But in the quote from page 25 (footnote #13) we read: “To make
salvation UNCONDITIONAL because it is by grace is as unreasonable
as to condition it upon works.” What are the works here mentioned? It
sometimes seems as if he wants his readers to look upon faith,
repentance, confession, and baptism as the works mentioned, even
though he specifically denies it. Is he speaking of living faithfully to
that calling Paul mentioned—“I therefore, the prisoner of the Lord,
beseech you that ye walk worthy of the vocation wherewith ye are
called” (Eph. 4:1)? There is no doubt the Change Agents among us
today view such as works.

For instance, Rubel Shelly wrote: “It is a scandalous and outra-
geous lie to teach that salvation arises from human activity. We do not
contribute one whit to our salvation.”14 Mayeux said: “I believe deeply
that the New Testament teaches that salvation is a free gift of God
period. You are saved by grace alone.”15 On another occasion he said:
“There is no human part in salvation.”16 Hodge wrote: “Grace and law
are mutually exclusive.”17 We affirm without fear of successful
refutation, we are saved by grace. It is not grace alone, nor without
grace. We do not earn salvation, but Jehovah expects His children to
live in a way that would glorify Him (Mt. 5:16). Paul wrote:

For the grace of God that bringeth salvation hath appeared to all
men, Teaching us that, denying ungodliness and worldly lusts,
we should live soberly, righteously, and godly, in this present
world; Looking for that blessed hope, and the glorious appearing
of the great God and our Saviour Jesus Christ (Tit. 2:11-13).
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Based on Paul’s words, if a person refuses to live “soberly, righteously,
and godly, in this present world,” will they be saved eternally? This is
a simple question and can be answered with a simple “Yes” or “No.”

Paul affirmed that we are “created in Christ Jesus unto good works,
which God hath before ordained that we should walk in them” (Eph.
2:10). If we were created in Christ unto good works, must they be a
part of our life? By doing this, would we be earning our salvation?

A works salvation affirms that man can work (do something) that
places God in his debt, and that salvation is given as a payment of debt.
Once again, we refer to Girdlestone’s thoughts:

Grace is the free bestowal of kindness on one who has neither
claim upon our bounty, nor adequate compensation to make for
it ... An act done with any expectation of a return from the object
on which it is wrought, or one which is meted out as a matter of
justice, recompense, or reward, is not an act of grace.18

There is no doubt that the New Testament teaches that justification
is by grace and not by works. Generally, the contrast between grace
and works is found in the context of the works of the Law of Moses. No
doubt, this principle includes any system which demands salvation
from God, not as a free gift, but as a debt God owes mankind. How-
ever, there are several instances where works are highly commended,
yea, even commanded.

Paul wrote: “For by grace are ye saved through faith; and that not
of yourselves: it is the gift of God: Not of works, lest any man should
boast” (Eph. 2:8-9). Of the fact that salvation is by grace and not by
works, there can be no argument. Paul clearly states salvation is “by”
something and not “of” something else. It is “by grace” and “not of
works.” This cannot be successfully contradicted.

But in the very next verse, Paul wrote: “For we are his workman-
ship, created in Christ Jesus unto good works, which God hath before
ordained that we should walk in them” (Eph. 2:10). The question our
“grace only” brethren need to answer is: “Did Paul contradict in verse
ten what he said in verse nine?” We know he did not! The answer to
this seeming contradiction is simple. Paul had two kinds of works
under consideration. In verse nine, he referred to those works which
merit salvation. In verse ten, he focused on those works God expects,
yea, demands of His children—those works “which God hath before
ordained that we should walk in them.”
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This answers a supposed problem seen by some today. It is the
same question Martin Luther raised centuries ago relative to a dilemma
he perceived as existing between Paul and James. Paul affirmed that
Abraham was justified by faith and not by works (Rom. 4:1-4), and he
quoted Genesis 15:6 as proof. On the other hand, James argued one is
saved by works and not by faith only (Jas. 2:14-26), and he quotes the
same Genesis 15:6 as proof. Luther saw this as a glaring contradiction,
ultimately concluding that James was wrong and that the book of James
did not belong in the New Testament. In Luther’s mind (also seen by
many denominationalists today and even some within the borders of the
Kingdom), Paul and James affirmed two contradictory concepts, each
quoting the same Old Testament passage as proof.

However, the seeming difficulty quickly disappears when we
realize that Paul and James had different kinds of works under
consideration. Paul (in the book of Romans) focused on “works of
righteousness” (Tit. 3:5), that is, works which produce a state of
righteousness in God’s sight. However, James concentrated on those
works God commands and expects of His servants. The kind of works
James contemplated were the same works Paul emphasized in Ephe-
sians 2:10. James did not even mention the kind of works Paul
denounced in Ephesians 2:9.

In short, Paul’s “not of works” (Eph. 2:9) were entirely different
than the “unto good works” he mentioned in the following verse (2:10).
The works James focused on (Jas. 2:17-18, 20-22, 24-26) were the
same works Paul commended in Ephesians 2:10. Thus, Paul’s works in
the book of Romans and James’ works contemplated two different
kinds of works. There is no conflict. Martin Luther was wrong, the
denominationalists are mistaken, and our “grace only” brethren have
blundered once again.

Paul wrote:
What shall we say then that Abraham our father, as pertaining to
the flesh, hath found? For if Abraham were justified by works,
he hath whereof to glory; but not before God. For what saith the
scripture? Abraham believed God, and it was counted unto him
for righteousness. Now to him that worketh is the reward not
reckoned of grace, but of debt. But to him that worketh not, but
believeth on him that justifieth the ungodly, his faith is counted
for righteousness (Rom. 4:1-5).
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Here he is showing that Abraham was justified by faith and quoted
Genesis 15:6 as proof. In similar fashion, James quoted the same
passage in showing that Abraham was justified by works. But notice
specifically what Abraham did to receive this glowing commendation.
James wrote:

But wilt thou know, O vain man, that faith without works is
dead? Was not Abraham our father justified by works, when he
had offered Isaac his son upon the altar? Seest thou how faith
wrought with his works, and by works was faith made perfect?
And the scripture was fulfilled which saith, Abraham believed
God, and it was imputed unto him for righteousness: and he was
called the Friend of God (Jas. 2:20-23).

The commendation came when Abraham offered Isaac upon the
altar. Inspiration says that faith wrought with his works and “by works
was faith made perfect.” This is a tremendous statement, proving
beyond all possibility of refutation that God expects faith to manifest
through works. Guy N. Woods, in his erudite and easily understood
manner has something to say about this very thing. Relative to James
2:22-23, he wrote:

Thou seest that faith wrought with his works,—James points his
objector to the obvious truth of that he had just penned. It was
easy to see, in this historic incident, that Abraham’s faith
wrought (exercised itself) with his works in offering up his son
Isaac. “Wrought with,” is from szinergei, imperfect active of
sunergeo, to cooperate with; hence, faith and works kept on
cooperating with each other to produce the result—Abraham’s
justification.
and by works was faith made perfect;—It was “by” (Greek, ek
out of) works that faith, in Abraham’s case, was “made perfect.”
The phrase, “made perfect,” is from eteleiothe, aorist passive
indicative of teleio, to consummate, to complete, to finish. The
tenses in this verse are highly significant. Faith was continually
exercising itself (imperfect tense) with works (the command to
offer up Isaac on the altar), and out of these works faith was
perfected at once (aorist tense). Neither works, nor faith operat-
ing alone can justify; each in cooperation with the other pro-
duces that status wherein God justifies.
23 and the scripture was fulfilled which saith, And Abraham
believed God, and it was reckoned unto him for righteous-
ness;—The Scripture alluded to here is Gen. 15:6: “And he
believed in Jehovah; and he reckoned it to him for righteous-
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ness.” This was affirmed of Abraham after the illustrious
patriarch had accepted, without question, and despite his
childlessness, and the advanced ages of himself and his wife
Sarah, God’s promise of vast posterity. Not knowing at the time
how such could be, he nevertheless believed that it would be and
stumbled not at the promise of God in unbelief. This scripture
(Gen. 15:6), is declared to have been fulfilled when Abraham’s
faith was made perfect. It is vitally important to observe when
the scripture referred to was fulfilled. Though Abraham was
earlier (Gen. 15:6), acknowledged as a believer, and his faith
“reckoned” for righteousness, it was not until later (Gen. 22:1-
19), that his faith was consummated (made perfect) in the act of
obedience involving Isaac. Abraham believed God, prior to this
act of obedience; i.e., he fully accepted God’s word, and relied
implicitly on the promises which it contained; and, as a result,
his faith “was reckoned unto him for righteousness ...” “To
reckon,” (elogisthe) is to regard, deem, consider, account; hence,
God deemed, considered, regarded Abraham’s faith as righteous-
ness (right-doing). Faith itself, thus became an act of obedience
which, in its exercise, and when, at the moment, there were no
additional duties devolving upon Abraham. God accepted as
proof of Abraham’s devotion. One must not from this assume
that the exercise of belief bestowed upon Abraham blessings
apart from and independent of any obedience; though this
conclusion is often drawn, it is an erroneous and hurtful one. In
the nature of the case, the promise of great posterity involved
matters which would require considerable time for their develop-
ment; hence, there was nothing more, at the moment, for
Abraham to do but to accept, without hesitation, the assurances
of such from God. This, he did; and his acceptance thereof,
became an act of righteousness which God, in his turn, accepted,
and put to Abraham’s account for righteousness (right-doing). It
is a violent perversion of this passage and historic incident from
it to assume that because Abraham’s faith was accepted as an act
of righteousness when there was nothing else required of him at
the time that in our case faith will suffice without the perfor-
mance of those conditions which are required of us now. Even
in Abraham’s case, as James so clearly shows, the patriarch’s
faith did not reach its consummation, its fulfillment, until it had
translated itself into action in the offering of Isaac.
and he was called the friend of God.—That is, Abraham was,
and was called “the friend of God”; i.e., God’s friend. The
phrase, “of God,” is not an objective genitive, “friend of God,”
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meaning that Abraham regarded God as his friend (though
doubtless he did), but a subjective genitive, he was one whom
God considered as his friend! “Didst not thou, O our God, drive
out the inhabitants of this land before thy people Israel, and give
it to the seed of Abraham, thy friend for ever?” (2 Chron. 20:7);
“But thou, Israel, art my servant, Jacob whom I have chosen, the
seed of Abraham my friend” (Isa. 41:8).19

Paul told the Galatians: “For in Jesus Christ neither circumcision
availeth any thing, nor uncircumcision; but faith which worketh by
love” (Gal. 5:6). Are any so bold as to accuse Paul of teaching a works
salvation? Does he contradict what he wrote in Ephesians 2:10? The
works here mentioned are those flowing from a Christian based upon
the kind of faith God desires for all His children.

Paul told Timothy: “Charge them that are rich in this world, that
they be not highminded, nor trust in uncertain riches, but in the living
God, who giveth us richly all things to enjoy; That they do good, that
they be rich in good works, ready to distribute, willing to communi-
cate” (1 Tim. 6:17-18). This passage is not difficult to understand.
Timothy was to charge those rich in physical things to be “rich in good
works.” Was Paul commanding a “works” salvation? Indeed, he was
not.

Paul wrote to Titus: “This is a faithful saying, and these things I
will that thou affirm constantly, that they which have believed in God
might be careful to maintain good works. These things are good and
profitable unto men” (Tit. 3:8). Again we must ask, did Paul command
a “works” salvation here? The answer is a simple “No.”

In that great “Honor Roll of the Faithful,” in Hebrews 11, we see
the importance of faith. But the faith here commended is always that
faith which manifested itself in obeying God. We read: “By faith Abel
... By faith Enoch ... By faith Noah ... By faith Abraham ... By faith
Isaac ... by faith Jacob ... By faith Joseph ... By faith Moses ... By faith
they passed through the Red sea ... By faith the walls of Jericho fell
down ... By faith the harlot Rahab.” Then, the writer states: “And what
shall I more say? for the time would fail me to tell of Gedeon, and of
Barak, and of Samson, and of Jephthae; of David also, and Samuel, and
of the prophets” (Heb. 11:32). He then turns to the nameless, faceless
faithful, God’s “Unknown Soldiers,” listing the various things they did
“by faith,” solemnly stating “Of whom the world was not worthy” (v.
38). All these, he argued, received “a good report through faith” (v. 39)
Every instance of commendation was based upon what a person’s faith
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motivated them to do, to accomplish, to suffer, even to die. And some
of my brethren have the audacity to call this “a works salvation.” There
is a vast difference in earning salvation and doing what God would
have them to do because of one’s deep faith in God.

CONCLUSION
We therefore confidently affirm that salvation is by the grace of

God. It is not by grace alone, nor is it without grace. Grace has always
been involved in God’s dealings with man, even in the Old Testament.
Every blessing received as a result of the bloody sacrifices under
Patriarchy or the Law of Moses demonstrates the grace of God.
Without doubt, the fulness of God’s grace is seen in the offering of His
only begotten Son for the sins of the world.

However, the reception of this grace is conditional. God Himself
has established the conditions. In complying with these God-given
conditions, man appropriates God’s grace. These God-established
conditions do not nullify the concept of grace, nor do they constitute
meritorious works.

Consequently, we see that the supposed conflict between grace and
law is not a clash at all. This charge among those supposedly associated
with the churches of Christ is a result of misguided teaching. Far too
many of our people have been drinking too long and too deeply at the
watering trough of denominationalism. The disharmony is imaginary.
These concepts (of God’s law and God’s grace) are not mutually
exclusive, but in fact, they are mutually inclusive. God ordained them
to work hand in hand—and this they do so beautifully and harmoni-
ously!
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